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Session 12: God and the Inspiration of the Scriptures 

I. Inspiration of Scripture: 
A. The loci classici of the doctrine of inspiration of Scripture: 

1. 2 Timothy 3:16: “All Scripture is breathed out [or, inspired] by God and profitable for 
teaching, for reproof, for correction, and for training in righteousness.” 

2. 2 Peter 1:21: “For no prophecy was ever produced by the will of man, but men spoke 
from God as they were carried along by the Holy Spirit.” 

B. Properties of Scriptural inspiration: 
1. Scriptural inspiration is plenary (breadth), i.e., all of Scripture is inspired by God. 
2. Scriptural inspiration is verbal (depth), i.e., everything is inspired right down to 

individual words and grammatical features: 
a. For example, the force of Jesus’ argument in John 10:34-36 relies on a single 

word Ps. 82:6 (“gods”). 
b. Another example, Paul’s argument in Gal. 3:16 hinges on whether the word 

“seed” in Genesis (i.e., 12:7; 13:15-16; 15:5; etc.) is in the singular or plural. 
c. Jesus explicitly informs the Pharisees that David was “speaking in/by the Spirit” 

(Matt. 22:43) that “The Lord said to my Lord” (Ps. 110:1). 
d. Thus, the inspiration of Scripture is not limited only to its propositional content 

(or, idea/thought) but also the very Hebrew and Greek words and sentences. 
3. Scriptural inspiration is confluent, i.e., Scripture is both divine and human words; for 

example Matt. 19:4-5 attributes to God the words of the human narrator in Gen. 2:24. 
C. Theories of Scriptural inspiration: 

1. Dictation theory of Scriptural inspiration: 
a. The authors of Scripture received dictation from God and thus produced God’s 

Word word-for-word. 
b. While this satisfies the plenary and verbal properties of inspiration, such a 

theory does not satisfy the confluent property – for example, it is hard to see 
how the levicula (“light weight”/“trivial”) phenomena such as 2 Tim. 4:13 and 
Rom. 16, and the emotions of the authors such as Ps. 139:19-24 could have 
been written as a result of dictation from God. 

2. Accommodation theory of Scriptural inspiration: 
a. God accommodates himself (“baby talk”) to the limitations and vocabulary of 

the human author so that what is written has the human qualities in it. 
b. Again, although this theory satisfies the plenary and verbal properties of 

inspiration, accommodation does not satisfy the confluent property. 
3. Illumination/dynamic theory of Scriptural inspiration: 

a. Illumination: The Holy Spirit influences the authors by heightening their 
sensitivity to spiritual truths to a higher degree than he does with all believers. 

b. Dynamic: The Holy Spirit directs the thoughts of the authors as the latter use 
their own words to express their God-given concepts. 
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c. Although these theories satisfy the plenary and confluent properties, it fails to 
take into account of the verbal property of inspiration. 

4. Middle knowledge theory of Scriptural inspiration: 
a. God knew what an author would freely write if the author were in such-and-

such a circumstance; thus, by having authors (given their personalities, talents, 
upbringings, etc.) undergo exactly that particular circumstance, God can 
guarantee that they would freely write what God intended for them to write. 

b. Proponents contend that this theory satisfies the plenary, verbal, and confluent 
– all three – properties of inspiration without needing to resort to mystery. 

 
II. Inerrancy of Scripture: 

A. Chicago Statement on Biblical Inerrancy (1978):1 
1. Formulated by more than 200 evangelical leaders in Chicago in October 1978. 
2. Definitions: 

a.  “Infallible signifies the quality of neither misleading nor being misled and so 
safeguards in categorical terms the truth that Holy Scripture is a safe, sure, and 
reliable rule and guide in all matters.” 

b. “Inerrant signifies the quality of being free from all falsehood or mistake and so 
safeguards the truth that Holy Scripture is entirely true and trustworthy in all its 
assertions.” 

3. Some qualifications: 
a. “History must be treated as history, poetry as poetry, hyperbole and metaphor 

as hyperbole and metaphor, generalization and approximation as what they are, 
and so forth.” 

b. “Differences between literary conventions in Bible times and in ours must also 
be observed: since, for instance, non-chronological narration and imprecise 
citation were conventional and acceptable and violated no expectations in those 
days. We must not regard these things as faults when we find them in Bible 
writers.” 

c. “When total precision of a particular kind was not expected nor aimed at, it is 
no error not to have achieved it. Scripture is inerrant, not in the sense of being 
absolutely precise by modern standards, but in the sense of making good its 
claims and achieving that measure of focused truth at which its authors aimed.” 

4. Thus, Biblical inerrancy is very nuanced and subtle – but has it become so nuanced 
that it has become meaningless? 

B. Defense of the doctrine of Biblical inerrancy (John Wenham in Christ and the Bible): 
1. Whatever God teaches is true. 
2. Historical, prophetic, and other evidences show that Jesus is God. 
3. Therefore, whatever Jesus teaches is true. 
4. Jesus taught that the Hebrew Scriptures are the inerrant word of God (John 10:34-36). 

                                                           
1 Full text available at https://library.dts.edu/Pages/TL/Special/ICBI_1.pdf 
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5. Therefore, the Hebrew Scriptures are the inerrant word of God. 
C. Potential defeaters of Biblical inerrancy: 

1. Inconsistencies or apparent contradictions within Scripture (e.g., differing accounts of 
death of Judas Iscariot in Matt. 27:5 and Acts 1:18-19). 

2. Factual errors that does not comport with external sources (e.g., In Luke 2:1, Quirinius 
was the governor of Syria during the census but external evidence shows that 
Quirinius became governor later). 

3. Moral problems with the Bible (e.g., slaughter of the Canaanites; OT laws that do not 
treat women equally, slavery, etc.; Jesus’ teaching on divorce; Paul’s teaching on 
homosexuality). 

D. Resolving the so-called Biblical inconsistencies or apparent contradictions: 
1. Research into ancient literary genre and writing techniques can be helpful in resolving 

the apparent contradictions in the Bible. 
2. Harmonisation is sometimes useful in reconstructing a plausible explanation. 
3. Certain objections are actually targeted at features of the Bible that do not fall under 

the scope of inerrancy. 
E. Resolving the apparent factual errors in the Bible: 

1. Further archaeological evidence may actually confirm the Biblical account. 
2. The apparent factual discrepancies may actually be consistent with external evidence. 
3. Sometimes, external evidence may turn out to be faulty. 

F. Resolving the moral challenges: 
1. God does and has absolute moral authority to judge humanity – sometimes he does so 

directly (Sodom and Gomorrah) and other times using means (God commanded Israel 
to dispossess the Canaanites; God raised Babylon to dispossess the Israelites; etc.). 

2. Old Testament laws are provisional and are mostly casuistic in nature, which does not 
reflect God’s moral standards due to the reality of human sinfulness – for example, 
Matt. 19:3-9 shows that the divorce laws in the OT was God’s concessions to culture 
but still sufficient to regulate human society. 

3. The apodictic teachings of the NT (e.g., on divorce and homosexuality) may indeed 
offend our modern sensibilities but we need to have the humility to acknowledge that 
it is possible that our culture that is in error. 

G. What if Biblical inerrancy is wrong?: 
1. The doctrine of Biblical infallibility must be deductive in nature given passages like 

John 10:34-36 but is it legitimate to also claim, a priori, that the Bible is inerrant? 
2. Perhaps one should only claim that the Bible is inerrant after it has been inductively 

demonstrated to be so. 
3. Recalling point B.4. above, it is entirely possible that the notion that Jesus taught the 

inerrancy of the Hebrew Scriptures is overstated. 
4. Must one deny the inspiration or the authority of Scripture if the position of Biblical 

inerrancy cannot be defended in the future? 
5. Lastly, the doctrine of Biblical inerrancy should not be a test of Christian fellowship. 


