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Session 5: The Holiness, Love, and Simplicity of God 

I. God’s holiness: 
A. The Hebrew word for “holy” is Qadosh, meaning set-apartness, other, and distinct. 
B. Sample Biblical texts on God’s holiness: 

1. God is holy (a class of his own) – 1 Sam. 2:2; Isa. 6:3; Hos. 11:9; Lev. 11:44; 1 Pet. 1:16. 
2. God’s holiness implies moral perfection – Num. 23:19; 1 Sam. 15:29; Ps. 89:35. 
3. God’s holiness separates sinful humanity from him – Isa. 6:3-5; Ps. 24:3-5; Num. 20:12. 
4. God’s holiness means that he is the standard of good – Rom. 9:14-21. 

C. Resolving the Euthyphro dilemma: 
1. Plato’s Euthyphro dilemma – “Does God will something because it is good or is 

something good because God wills it?” 
a. If the former, good is independent of God since it is God who needs to comply 

with an external standard of goodness. 
b. If the latter, good and evil are arbitrary since it was not necessary the case that 

something is good and evil because of its intrinsic value. 
2. Christian philosophers typically posit that God wills the good because God himself is 

the Good; the Good is anchored in God’s being (evil being the negation of good) and 
the Right is anchored in God’s will (wrong being the negation of right) – cf. Kant’s 
distinction between acting from duty (humanity) and acting according to duty (God). 

3. Christian philosophers often espouse a non-voluntary divine command theory of 
morality, i.e., our moral duties are based on the commandments of God to us, which 
are not arbitrary but are grounded in God’s own nature. Yet, God can and does 
command people to do that which in the absence of a divine command would be sin. 

D. Some implications of the doctrine of the holiness of God: 
1. We must not put anything else on par with God for he is completely other and holy 

and everything else is common and profane. 
2. The holiness of God should move us to worship. 
3. The holiness of God is the only source for objective morality and the only hope for 

justice to ultimately prevail in the universe. 
4. We should repent and be reconciled to God through Jesus Christ; otherwise, we would 

not be able to stand before God’s holiness (Rom. 1:16-17; 1 John 1:9). 
5. We should strive for personal holiness because holiness is godliness (1 Pet. 1:14-16). 

 
II. God’s love: 

A. Sample Biblical text on God’s love: 
1. God’s very nature is love – 1 John 4:8, 16b. 
2. God’s love is unconditional – Deut. 7:7-8; Eph. 2:4-5; Titus 3:3-5. 
3. God’s love is immutable – Jer. 31:3. 
4. God’s love is universal in scope – John 3:16. 
5. God’s love is agape – self-giving and self-sacrificial love for others’ benefit. 
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B. The tension between God’s love and God’s holiness: 
1. The juxtaposition between God’s love and God’s holiness means that, as a loving God, 

he desires to save sinners but, as a holy God, he must punish sinners – God loves 
sinners just as intensely as he hates their sin (Rom. 5:8). 

2. The demands of God’s dual moral attributes of holiness and love are satisfied by God’s 
plan of salvation give where Christ takes the punishment for humanity’s sins. 

C. Some implications of the doctrine of the love of God: 
1. We should enjoy God’s love to the fullest (1 John 4:18). 
2. Nothing, except ourselves, can separate us from God’s love (Rom. 8:35-39; Jude 21). 
3. God’s unconditional love for us provides the basis for a proper view of ourselves. 
4. God’s love is the basis of our love for others (1 John 4:19-21; Matt. 5:43-47). 

 
III. Divine simplicity: 

A. Aristotle’s hylomorphism: 
1. Aristotelian hylomorphism rebels against Platonic idealism which asserts that only 

essence is true existence while matter is illusory. 
2. According to Aristotle, everything that exists has material, formal, efficient, and final 

“causes” (or, explanation). 
3. Often, existents have the same formal, efficient, and final explanation. 
4. Thus, at minimum, an existent is composed of two distinct principles – form (or, 

essence) and matter (or, existence). 
B. Thomistic essence-existence distinction: 

1. Thomas Aquinas wrote that the distinction of essence and existence is analogous to 
that of potency and act. 

2. The metaphysical structure of an actual existent is the composite of its essence (the 
“whatness”/quiddity) and its existence (the act par excellence). 

3. Since the essence component of an actual existent is pure potency, it follows that the 
actual existent is contingent and thus requires an efficient cause. 

4. To avoid infinite regress in the chain of cause-and-effect of things that exist, Thomists 
postulate that the ultimate efficient cause is a Being (the First Cause) whose essence 
and existence are one and the same. 

C. The doctrine of divine simplicity: 
1. As the First Cause, Thomists assert that God’s essence and existence must be identical, 

i.e., God is pure act. 
2. As pure act, God must be metaphysically simple, i.e., he is not composed of parts and 

he does not possess any accidental (or, contingent) properties. 
3. The variegated attributes/properties of God (e.g., omniscience, omnipotence, 

omnipresence, love, holiness, etc.) are only such in creaturely experience, i.e., God’s 
singular attribute is diffused through the prism of creation. 

D. Problems with the doctrine of divine simplicity: 
1. Divine simplicity is incoherent – Since divine simplicity disallows the use of univocal 

descriptors on God, God cannot be described as having the properties of wisdom, 
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being self-identical, being the creator, etc., or, in fact, being “simple” (i.e., that God is 
not distinct from his properties) (Plantinga). 

2. A property has no causal power – If God is identical with his properties, it follows that 
God is a property as well. As a property, God is an abstract object. If so, then he cannot 
be the First Cause since abstract objects have no causal power (Plantinga).  

3. Divine simplicity results in modal collapse (Craig): 
a. Divine simplicity implies that divine knowledge and the divine will are not 

contingent properties of God. 
b. Therefore, divine simplicity implies that God knows and wills absolutely the 

same things in all possible worlds. 
c. Therefore, everything that is true of the actual world is true of every possible 

world, i.e., everything that is true of the actual world is metaphysically 
necessarily. 

d. Either everything that is true of the actual world is metaphysically necessary and 
every possible world is identical OR divine simplicity is false. 

e. Some things that are true in the actual world are not metaphysically necessary 
and not every possible world is identical. 

f. Therefore, divine simplicity is false. 


