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Session 3: The Aseity and Eternity of God 

I. The aseity of God: 
A. Meaning: self-existence; Latin: a se (from itself). 
B. An a se entity implies eternal and necessary existence because such an entity is uncaused. 
C. The locus classicus of Biblical data on the aseity of God is John 1:1-3: 

1. This passage insists that everything, apart from God, exists contingently upon God. 
2. God is the only one whose existence is not contingent upon anything else. 
3. Other relevant passages include Exod. 3:14, Ps. 90:2, 1 Cor. 8:5-6, and Heb. 1:1-3a. 

D. Some theologians prefer to speak of the independence of God. 
E. Some philosophical arguments in support of the aseity of God (See Session 2): 

1. Leibniz’s contingency argument. 
2. The ontological argument (Plantinga). 

F. The challenge from abstract objects: 
1. If abstract objects such as mathematical objects (numbers, sets, etc.) exist, then these 

are also necessary, eternal, and uncreated, i.e., abstract objects exist a se. 
2. If abstract objects exist a se then one cannot defend that God is the sole ultimate 

reality; this necessitates a recalibration of the scope of “all things” in John 1:1-3. 
3. Some metaphysical options of mathematical objects: 

a. Realism (mathematical objects exist): 
i. As concrete objects – physical or mental (human or divine) objects. 
ii. As abstract objects – created or uncreated (Platonism). 

b. Arealism (meaningless to talk about the existence of mathematical objects) – 
based on the philosophy of verification principle of meaning; since mathematics 
cannot be verified by the five senses, it is meaningless to talk about its 
existence. 

c. Anti-realism (mathematical objects do not exist): 
i. Free logic – one may legitimately refer to things that do not exist (e.g., hole 

in the donut, Days of the Week, Year). 
ii. Modal-structuralism – Mathematics is structural (e.g., the second position 

in the structure of numbers is the number two). 
iii. Fictionalism – Mathematical objects are true within the “fictional story” of 

Mathematics but false in the actual world just as fictional characters are 
true within the fiction but false in the actual world. 

iv. Neutralism – Mathematical statements are neutral on the ontological 
status of its objects (e.g., “the weather is good today” – this statement 
does not commit the speaker to “weather” as an ontological object. 

v. Figuralism – Mathematical discourses can be taken figuratively rather than 
existentially (e.g., “it is raining cats and dogs” – this is a valid statement 
even if the cats and dogs have no ontological status). 
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d. In conclusion, only a Platonist view requires one to postulate the aseity of 
mathematical objects and this view defeats the unique aseity of God if and only 
if it is proven to be true and all other views shown to be false.  

G. Some implications of the doctrine of the aseity of God: 
1. Since it is the very nature of God to exist, the question of what caused the existence of 

God is invalid. 
2. Since the universe does not exist a se, i.e., it is contingent on God and therefore not 

necessary, the universe is wholly dependent on God for its existence and sustenance. 
3. Antidote to idolatry – since God is the ultimate reality, being occupied by anything 

other than God is not only idolatrous but also logically incoherent. 
4. Antidote to self-centeredness – since we do not exist a se but contingently on God, it is 

logically incoherent and experientially disastrous to center our lives on ourselves 
instead of God from whom we derive our existence (i.e., worship). 

 
II. The eternity of God: 

A. The doctrine of the eternity of God is implied by the aseity of God since there must not be a 
point in time (or, possible world) in which he does not exist. 

B. Some Biblical data on the eternity of God: Ps. 90:1-4; Ps. 102:11-12, 25-27; Jude 25; Rev. 1:8. 
C. “Eternal” versus “everlasting”: 

1. “Eternal” denotes existence without beginning and without end, i.e., always existing. 
2. “Everlasting” does not denote an existence without beginning. 
3. God alone is “eternal” – angels and human souls may be everlasting. 

D. The question that remains unresolved by the Biblical data on the eternity of God is his 
relationship with time, i.e., whether he exists throughout time (omnitemporal) or he 
transcends time altogether (atemporal). 

E. Theories of time (A-theory vs. B-theory):1 
1. A-theory of time: 

a. Events are ordered as future, present, and past (or, tensed A-series). 
b. All events were at one point in the future, at some point come into the present, 

and thereafter relegated to the past.  
c. Presentism theory of time: 

i. Presentists believe that only the present exists, the past no longer exists, 
and the future does not yet exist. 

ii. The moving spotlight theory of time, a variant of presentism, often sees the 
word as a three-dimensional space modulated by the passage of time. 

iii. Other forms of presentism argue against the notion that the present moves 
from a real point in the past and toward a real point in the future; rather 
the present simply changes. 

                                                           
1 The modern categorisation of the various theories of time as either theories of A-series or B-series comes from 
John M. E. McTaggart, “The Unreality of Time,” Mind 17: 457-473. 
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iv. The strength of this view is that it appears to be common-sensical, i.e., it 
comports with our experience of time. 

v. This theory explains the concept of the thermodynamics arrow of time. 
vi. However, presentism contradicts the theory of relativity which specifies 

that simultaneity is relative and not absolute as predictions like time 
dilation and length contraction are experimentally confirmed. 

d. Growing block universe theory of time: 
i. This theory stipulates that the past and the present do exist but the future 

does not. 
ii. The strength of this view is that it appears quite common-sensical it and 

affirms the existence of the past (if the past must be affirmed). 
iii. However, it is not entirely clear what the ontological difference is between 

the present and the past. 
iv. Furthermore, this theory contradicts the theory of relativity for it requires a 

preferred reference frame, i.e., the block’s coming-into-being hypersurface. 
2. B-theory of time: 

a. Events are to be ordered in terms of before, at the same time, and after (or, 
tenseless B-series). 

b. The B-theory is often presented in the form of the block universe theory of time, 
where time is a fourth dimension in addition to the three dimensions of space, 
thus describing the universe as space-time four-dimensional “block” that is 
unchanging; thus, time does not actually flow, time just is. 

c. Physicists generally affirm the block universe theory of time because it agrees 
with the theory of relativity. 

d. Generally, the B-theory of time postulates the philosophy of eternalism, i.e., all 
existence in time are equally real – the concept of the past, the present, and the 
future is a psychological phenomenon, i.e., illusory. 

e. The difference between the future and the past is not one of ontology but one 
of accessibility to observers. 

F. Arguments for and against the atemporal existence of God: 
1. If the B-theory of time is correct, then it is easy to understand how God may exist 

outside of time since there is no such thing as temporal becoming. 
2. Although human beings experience time as though the A-theory is true since humanity 

experiences and observes the arrow of time due to entropy, it does not follow that the 
same is true for God since the second law of thermodynamics does not apply to him. 

3. Temporal existence (real or imagined) is incomplete because temporal beings do not 
yet have the future and no longer have the past; a Being greater than which cannot be 
conceived should have his being atemporally (admittedly, the force of this argument 
can be tempered somewhat by God’s omniscience). 

4. If the A-theory of time is correct, however, then the notion that God may exist outside 
of time does seem to be contradictory. 
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5. In fact, to postulate that God sees all of the universe’s time all at once may only have 
“kicked the can down the road” on God’s experience of time, i.e., hyper-time. 

G. The arguments for and against the omnitemporal existence of God: 
1. If the A-theory of time is correct, then it seems consistent to think of God as existing 

within time since the moment he created the universe and thus initiated entropy. 
2. Since God relates to a temporal world (e.g., appearances to humanity, the incarnation 

of Christ), he has to relate to it within time. 
3. The doctrine of the immutability of God only specifies that God does not change 

intrinsically; it does not mean that God cannot change in his relations with the world 
extrinsically. 

4. God’s omniscience requires that God has knowledge of tensed fact: past, present, or 
future; however, it is possible that, as some philosophers argue, all tensed facts can be 
expressed tenselessly. 

5. God’s entering into time is observed from the perspective of those who experience time 
as A-series; if time is ontologically B-series, the question of how God can be outside of 
time and yet enters the human timeline is meaningless. 

H. Some implications of the doctrine of the eternity of God: 
1. Although God is never pressed for time and do not have to hurry in order to 

accomplish his plans (2 Pet. 3:8), we are limited by time (Rom. 13:11-12a; John 9:4); 
those who are weary are comforted by the fact that, from God’s perspective, 
everything is right on schedule, but those who are slothful are admonished by the fact 
that our time is limited and only what is done in Christ will have everlasting value.  

2. Christ-followers live in the light of eternity: 
a. An incentive to right living (James 4:13-16; Rom. 13:12-14). 
b. Comfort in suffering (1 Pet. 5:10; 2 Cor. 4:16-18). 
c. Prospect of eternal life for those in Christ (John 3:16; Eph. 2:7). 

3. By contrast, the irreversibility of time is brutal for those who are not in Christ both in 
this life (1 Cor. 15:32b; Eccl.) and in Christ’s judgment thereafter (25:34, 41, 46). 

4. Some theological positions such as open theism run into very serious problems in the 
case of a B-theory of time. 


